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TO EXPLORE THOROUGHLY THE SCBIPTURES AND

THEIR MEANING ,,. TO UNDERSTAND AS FULLY

fFr-

Artist Mark Smith's cover helps us inaugurate
our new editorial responsibilities with a featured
story on the theme of restoration. I know that
some, even in the [ìestoration Movement itself,

â

mdx

wislr this notion would go away. Ììor me, however,
it is still a concept with exciting possibilities. And
Pepperdine University's Richard Hughes pur together a .conference in which even non-Restoration

AND HAS HER MISSION ... TO PROVIDE A VEHICLE
FOR COMMUNICATING THE MEANING OF GOD'S
WORD TO OUR CONTEMPORARY WORLD.
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historians were dealing imaginatively with the

RESTORE_RESIST_RENEW
By Harold Straughn

theme. Harold Straughn takes you there wirh fine

reporting ancl interpretive skills. More from the
Pepperdine conference in later issues.
And people in other areâs are talking about try-

ing to

reope

n

conversations

with our

Baptist

friencls as a result of the Beasley-Murray meeting in

Flouston on which l,ynn Mitchell reflects. How
would Churches of Christ and Baptist Churches
react if it developed that, as Lynn tells me was said
of an 18ó6 meeting, "On sor¡e points, on which
we were supposed to differ, we were in agreement;
on other points, on which we differed, the differences were not so great as had been supposecl"? I
sometimes suspect that many in the Churches of
Christ would agree with W. A. Criswell, famed
Dallas pastor and former president of the Southern
Baptist Convention, when he once said, "Baptists
aren't much interested in unity."
Wes Reagan's article turns our attention from
the doctrinal to the practical. And what more crucial problems are there, both in theory and practice, than in the area of fømily? Yet, do you some-

times get the feeling that with its hurry-scurry
schedule tlre church often competes witl1, rather
than unclergirding, family life? . . . Incidentally,
Mission needs more articles like this on specific
ministries in which the body is engaged. . . . And
we also need contributions to the news section,
Looking Out-particularly, news concerning events
larger than single congregations. . . . Or, of what
earthly goocl is the spiritual body of

Christ? -RD
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AUGUST, 1975

HAROLD STRAUGHN

REFLECTIONS ON

A

CONFERENCE ON THE CONCEPT OF THE BELIEVER'S CHURCH

A difference exists between a conference and
either a debate or a dialogue. A debate serves to
underscore differences, and a dialogue explores
attitudes held in common. But a conference, by
definition, is supposed to be a place where description and understanding of issues is paramount to
agreement or disagreement. The fact that a conference doesn't always hew to its intentions gives it a
little added suspense.
It was an important event in American freechurch history of the 1970s, this meeting at
Pepperdine University's Malibu campus. It was officially titled, "Restitution, Dissent, and Renewal: A
Conference on the Concept of the Believers'
Church." It may also have been some kind of
watershed for historians among the Churches of
Christ; for although they have participated in such
conferences for many years, they have seldom
played the host, with the responsibilities that task
entails. Pepperdine's Richard Hughes planned this
one.

The list of speakers revealed a cross section of
the nation's distinguished church historians. The
conference planners intend

to

publish the major

papers. Even so, some of the shape and color of the

conference can be told now, especially the more
fleeting yet revealing impressions.
The finished book won't tell, for example, the
details of the dress of the participants. And yet an

The writer works for Zachry, Naill ¿nd Associates of
Abilene, Texas, assisting in the Herald of Truth television
ministry. He holds B.A. and M.A. degrees from Abilene
Christian College, the S.T.B. from Harvard Divinity School,
and is a doctoral candidate in church history at the University of Tübingen. He is co-author with his wife Carole of a
recent book, Tbrougb the Bible With Those Who Were
There, published by Tyndale House.
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observer could discover that the speakers seemed
to be wearing one of two types of uniforms. There
were those dressed with the studied casualness we
identify with the pro golfer. These for the most
part were the historians of the American church.
Then there were those dressed in the more dowdy
style out of the mission barrel, and they turned out
usually to be specialists in Europepn church life.
If the scorecard given out at the door had revealed more about the teams and the rules, a larger
crowd might have stayed around. As it was, undergraduates, preachers, and that oppressed minority
known as scholars' wives, tended to drift in and
out. For those who stayed, a certain momentum
seemed to build, with surprises along the way, toward a disturbing climax.

T.

opening

sessions

dealt with the concepts of restitution and dissent
in Europe before, during, and just after the
Protestant Reformation. (The word restitution
seems to be preferred among historians over the
more popular word restoration. The Latin
restitutio was the term used in the middle ages. It
carried the meaning of returning something to its
former priority and authority, whereas the Latin
restauratio, less common, had more the meaning of
returning something to its original appearance.)
Even when we were hearing these lecturers trace
movements of restitution of centuries ago, we
could not forget that the early roots are still Producing fruits. The opening lecturer who focused on
late medieval movements such as the Waldensians,
Hussites, and Bohemian brethren, was Jarold
Zeman, a former professor of theology in a nowrepressed Czechoslovakian free church movement,
prèsently teaching in Nova Scotia. Such living links
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of continuity. As we heard a plea for
understanding the Anabaptists who attacked
Luther, we were hearing about it from a convinced
added a note

Lutheran, Austrian-born Erich Gritsch.
Somehow still alive after half a millennium of
persecution from without and splintering from
within, these early restitution movements demonstrate secrets of survival unknown to the younger
groups. Like the Southern California environment
in which it was discussed, the restitution motif
revealed an embarrassment of riches, a cultural
shock of varied meanings.
You could choose to view restitution as an importânt impulse in the humanist renaissance. "Back
to the sources," as Abraham Friesen of U.C. Santa
Bzrbara explained, was a cry not just to restore the
¿ncient texts that had become corrupted, but, es-

L
q)

_B

\
q)

pecially among men like Lorenzo Valla anci v
Erasmus, was aimed at the uplift of moral life as Âà

well.
à
On the other hand, restitution could be used as a È.
ìl
wedge against established religion. Dr. Gritsch, bo
o
speaking about 1óth century Europe, and James C. o
Spalding of the University of lowa, speaking about Ê.
Puritan England, depicted secrs who believed that
Erich Gritsch
only the True Church had the right ro enforce rhe
law, and that only revolution could remake imperialist Rome.
ous experiments of the 1970s. These groups atThen there were English Baptist restirurionisr
tempted to restore not just the New Testament
groups who, apparentlt having forgotren their
church with its "all things in common," but the
goals, redoubled their zeal. James Leo Garrett of
Old Testament Eden as well with its "naked and
Baylor read from those who, at least in their opnot ashamed." What was lost in Adam was restored
ponents' eyes, seemed to enjoy a religious fight for
in Christ, they heard the Apostle Paul say, and
its own sake.
they were sure that included the pristine innocence
regarding sex. Some believed that the male/female
split
Stilr another restitution for would be overcome after a successful search
our original "counterparts" in the opposite
ideal is found in the American Dream as outlined
sex-a
search that the neighbors thought looked
by one of the foremost American church historimore
like
an orgy. Others hoped for a different
Edwin
Gaustad of U.C. Riverside. A lost
ans,
utopian
sexual
society, in which the sex organs
golden age of democracy, corrupted by the old
"wither
would
away."
be
replanted
on
new
world, could
virgin soil in the
At the other extreme were the coeducational
world.
monasteries
of the Shakers who, regarding interOne ideal or another from the Bible was restored
course
the
original sin, banned marriage and alas
by a bewildering variety of groups, as described by
lowed
evangelism
as the only means of perpetuatSamuel Hill of the University of Florida and Ray(The
ing
themselves.
last surviving Shakers are in
mond Muncy of Harding College. The Mormons
their
80s.
At
some
point
in the confere¡ce-for me
attempted the restoration of the Aaronic priestthis
it-the
te(m
restitution
was
began to explain
hood and, with their new Scriptures, the nation of
much
too
and
therefore
not
enough,
and was in
Israel and the Church of Christ for these latter
danger
of
losing
its
edge
as
a
technical
term.
days. Even Mary Baker Eddy used the term restoration on the frontispiece of Science and Healtb witb
Just how pervasive is the attempt to make the
Key to tbe Scriptures.
ideal past real again is shown in an important book
The 19th-century communes reviewed by for the history of religions, Tbe Mytb of the EterMuncy seem to have preceded in many ways varinal Return, by Mircea Eliade. All the major world
424
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religions incorporate the return; it is, for example,
at the heart of the Roman mass. No individual
could embrace all these definitions of restitution
even if he wanted to out of a great ecumenical
desire. For a Conference on the Believers' Church,
it was important to look once again at the concept
as it is understood among the groups participating
in previous conferences.
The leading theologian of the Believers' Church
concept is Donald F. Durnbaugh. Both he and
Franklin H. Littell, perhaps the originator of the
impulse to see the importance of restitution âmong
religious groups, helped to re-focus âttention on
centralities. Durnbaugh reminded the conferees of
one of the "affirmations" made at the 1968 Louisville conference. Affirmation number three, following the Lordship of Christ and the Authority of the
Word, reads as follows:

3. RESTITUTION (RESTORATION

OF THE

CHURCH
a.

The church may become apostate (is not indefectible.

b. The apostolic church is the model of the church,

even though
imitated.

it

cannot be fully recaptured or

c. Radical discontinuity can also be faithfulness.
d. The church is visible.

It is in this

sense that the term restitution is
employed by church historians.

In his Sunday morning sermon on the meaning
and significance of the restitution motif, Everett
Ferguson of Abilene Christian College was able, in
a familiar yet fresh statement of the restoration
plea, to show how the Great Commission can
create the New Testament Church today.It can do
so, Ferguson said, only if that commission is seen
not only in its form at the conclusion of the four
Gospels, but in its adumbration in such places as
the opening chapter of 1 Peter.

D

Ferguson affirmed
and
life does exist for
doctrine
pattern
of
that a
in the sense of
not
blueprint
It
is
a
Christian.
the
he
but
a biological
pattern,
said,
architectural
an
and psychological one, akin to the medical pattern
of homeostasis-the state of equilibrium that maintains a person's identity while his body is in constant change. The explicit rejection of the architectural blueprint pattern and the suggestion of a far
more accurate understanding of the biblical sense
of pattern had come too late to save many twisted
minds and wrested scriptures, but is a welcome
start toward a saner and sounder hermeneutic.
For those from Churches of Christ who were
interested in assessing the future of a movement,
the climax of the conference was perhaps offered
by David Edwin Harrell of the University of Alabama.

David Edwin Harrell

The search for a relevant future for

these

churches surfaced following his paper. Widely con-

sidered the most important historian of the social
history of the Churches of Christ, Harrell documented the degree to which class and social lines
led to the division between the Disciples of Christ
and the Churches of Christ.
Harrell also portrayed a side of editor David
Lipscomb of the Gospel Aduocate (a side too easily
forgotten) as stubbornly independent, charmingly
cantankerous, and far ahead of his readers in
understanding the implications of New Testament
Christianity for daily and social issues. On matters
of race Lipscomb took the side of integrationists
against those who wanted separated facilities; on
matters of economics he took the side of labor and
strikers against capitalists; on matters of politics he
urged passivity, sarcastically pressing the ironies of
Adaocate readers, Southern Democrats all, faced
with Northern Brother Garfield running as a Republican.
Following his address, and in ânswer to a qucstion from the audience, Harrell tried to explain
why he has not left the "anti-cooperation" wing of
AUGUST, 1975
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the church in which he grew up. The historian in
him gave way to the story-teller as he talked about
growing up in the country, among poor southern
farming people, and as a young boy being sent out
to help black sharecroppers in the fields. He recalled the small groups of believers that meant so
much to him, and reflected what one psychologist
recently observed about the capacity of human
beings to become deeply involved at a friendship
level with no more than one or two dozen people.
Many gasped in disbelief as this professor of
social history confessed that he never votes. He
revealed a kind of despair about the irredeemability of the world, a kind of resignation that the
medieval German mystics would have called Gelassenbeit, or "yieldedness." ("Oh yes, I did vote one
time, in 1964, against Goldwater," he recalled. "It
didn't do any good though and I have since repented. ")
As Harrell views the future of Churches of
Christ, he sees a three-way division of liberals,
moderates, and conservaties as the terms apply to
the movement. He sees all the Christian colleges
except Freed-Hardemân as seedbeds for a more
liberal, open, educated, upwardly-mobile grouping.
He sees the Gospel Adaocate and the Firm Foundation as rallying points for a more middle-class and
traditional formation. To Dr. Harrell, the anticooperation wing will, through its hard-shell, aggressive approach, reach more of the poor, including minority groups.
Harrell seemed to be drawing on the typology of
Ernst Troeltsch, a social historian who demonstrated that time and again religious movements
start out as strict sects, then become more tolerant,
or ganization-m inded d enominations, wh ich finally
try to melt into a universal Christendom. Harrell
saw the process at work among Churches of Christ.
When one hearer objected that all the liberal
young were leaving the church, Dr. Harrell replied
that the same thing happened in the late L9th
century among Disciples of Christ. Their more
liberal seminarians took pulpits in Unitarian or
Princeton-influenced Presbyterian churches. But
early in the 20th century the liberals decided to
stay and they seized the universities and control
them now.

T,,

portrayal

of

the

"Late Great Church of Christ" was followed a few
hours later by another apocalypse. This time it was
drawn by one of those who was brought up in the
poor black Church of Christ that Dr. Harrell sees as
the future of restorationism. This man, Hubert
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Hubert Locke
Locke, has little patience with many of the goals of
current Restoration leaders. With a list of academic
¿nd honorary degrees, and a list of positions in
urban and social concerns too long to list here,
Locke presented the audience with three propositions.
In the first, he pointed out that throughout
history restitution movements had not occurred as
planned programs but as the recovery of spiritual
values in times of persecution and crisis. The Anabaptists were such examples. Secondly, many of
those who have acted out the Christianity of the
New Testament most profoundly were not doing
so consciously at the time, but came later to be so
labelled by historians. Men like Dietrich Bonhoeffer and Martin Luther King, Jr., Locke submittecl,
had called the world to consider the meaning of
the Suffering Servant more effectively than any or
all of those working out planned restitutionist programs. And thirdly, since the Devil does not work
according to a fixed, predictable pattern, those
who would follow the Lord of history must oppose
evil wherever it appears. They must never tie themselves down to forms without power, as did the
German church, fussing over internal affairs while
Hitler was taking it over.
For those among the Churches of Christ, then,
the conference provided an unexpected challenge.
Something of a "new right" and a "new left" could
be discerned in the thoughts of Harrell and Locke.
AUGUST, 1975

The "new right" is light years away from the
psychopathic search for heretics that marks many;
initead- it challenges the liberals on their own

and a small left, while maintaining and enriching
and compromising an identifiable and viable center
by whatèver name you want to call it-sect, denomination, church, movement, body, people.
There are other plans for the future besides sect-

churches faster than they are the "sociallyconcerned" churches. That is a claim that must be

denomination-universalism.
Believers can find purposes

grounds of social concern-the poor, the oppressed,
itre minorities are joining ultra-conservative

taken seriously.

The "new left" is also far from the old liberal
issues of how far to extend the hand of fellowship
and whether there really is a "Restoration Movement." The "new left" challenge seems to say that
of course God is always restoring his ecclesia' and
working his way in the world. But since the
Churchès of Christ have irrevocably decided to
major in minors, our children will be named "Not
my people" and "The spoil speeds, the prey
hastes."

With all their differences, Harrell and Locke
agreed at some chilling places. Both. see a future
cñurch characterized by "not many wise, not many
powerful, not many of noble birth'" Both revealed
ihe pain with which they brought their Jeremiads'
Unlike most prophecies'that are poles apart, both
of these have a chance of coming true.
There is a third alternative. It was represented at
the conference by the scholars from the other traditions-Czech Brethren, Mennonites, English and
American Baptists, that could represent our
future-a continual sloughing off of a small right
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in history. Skeptics
torn between
myself
fincl
can find only ironies.
fact. Back
one
of
sense
the two when I try to make
ridiculed
poor
and
a
were
when Churches of Christ
combatherefore
and
sect, intellectually insecure
in conparticipate
to
tive, we found it threatening
one.
ferences such as this
But now we have scholars who can stand with
the best in the land. Now we have impressive citadels of higher learning. In a golden lighthouse overlooking the western end of the world, it was finally
possible to host a conference whose purpose was to
investigate the trail of martyrs' blood and principle
that brought us to the present moment in the
/m\
church of ihe believers.

I

Those interested in readings on the "Believers' Church
Concept" are referred to Donald F. Durnbaugh, The Belieaers' Church (New York: Macmillan, 1968); Franklin

Littell, Tbe Origins of Sectarian Protestantism (Macmillan,
1964); and James Leo Garrett (ed.), Tbe Concept of the
Belie'ters' Cburcb, Addresses from the 1968 Lottisuille Conference (Scottdale, Pa.: Her¿ld Press, 19ó9). All three are in
paperback.
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Wesley C. Reagan

fHÉ, ÍROUBIED

f,AÎ'lllY ÉlllDS
AFRIET{D

"Helpl I'm about to lose my house," the man
said earnestly as he spoke to some friends from the

Burke Road Church of Christ in pasadena, Texas.
As a result of that cry for help, the man's home
mortgage is more secure. In addition he has received broader financial counsel that is helping him
get his family's economy ro a manageable itaté.
"My boy's in jail in Waller Counry," the father
said to the Burke Road elder. Ten minures later the
elder was in the home. Two hours later the elder
and the father were in the district attorney's office
on behalf of the youth in trouble.
"Can we assign some student teachers to Children's World for a semester?" the department head
of San Jacinto College asked David Wray. ,,We are
looking
-for an early childhood education program
that really
personifies a warm, loving attiìudã toward children."
Why was the church involved in each of these
situations? Because of our conviction that the
church is the body of. Christ. Since Chrisr was a
friend to rhose in need, his body, the church, will
be such a friend today.

The modern family is one of the places where
the need for Christ is especially cruciai. In a day in
whic.h the family is assaulted on every side, ít is
crucial that the church be a friend to the family.
The church owes rhe family more than a broadside
condemnation of divorce. The church owes the
family nurture, encouragement, guidance, and
grace. In short, the church owes the family love.
The church is, the Bible affirms, rhe body of
Christ. That is, the church is the "in the flêsh"
expression of Christ in our world. When Jesus was
on earth in a physical body he reached out to all
sorts of human needs. He was a friend to the
troubled, the sinful, the rejected, the sick, and the
forgotten. His body, the church, will be a friend to
those people today. As Jesus was not concerned
about building up a personal following and was
absorbed in the task of ministering ro the needs of

832

p!opl9, so the church will be. The object of the
church will not be to build irs own institutional
Tower of Babel, but to bind up the broken hearted
and.bring^good news to the troubled. By looking at
the life of Jesus we can ger an insight into the rlay
a church should respond ro the needs of families in
rts communlty.

The Troubled
Jesus was a friend to people in trouble. John g
records the story of the woman who had been
caught in the act of adultery. Her accusers were
urging that she be stoned to death. Jesus intervened.in such a way as to save her life. What good
news it was to that woman to have Jesus become
involved in her troublel Those who are troubled in
our communities today ought often to discover the
church intervening in such a way as to save their
lives . . . or their marriages . . . or their faith. Ironically, many churches which are surrounded by
people in mouble are looking for a distant shore on
which they can do mission work. They have not
caught sight of the mission they havè to fulfill
within the shadow of their church building. They
ar€ nor reaching our ro those neighborhoód foli<
who are about to go under for the third time.
Let the church be a help to the young couple
with financial problems. The church can trelp that
young family work out a workable family buðget. I
know one young Houston banker who has,-as a
part of his ministry, a commitment to provide
thoughtful and comperent financial couñsel to
families who are fighting a losing battle with the
bills.

Let the church be a help to the couple with
marriage problems. Let that couple know that of
all the people in the community, no one could be
found with more compassion and more commitment to the nourishment of a good marriage relationship than the church. I am thinking of an elder
AUGUST, 1975

who, as a part of his pastoral role, works weekly
with couples whose marriages have come upon
rocky times.
Let the church be a help to families where there
is an estranged teenager. Let the youth know that
he will be heard, respected and understood at
church. Let the parents know that their commitment to their home and their offspring will be safeguarded in the hands of the church.
If a child needs a foster home (even if he is
racially mixed, emotionally scarred, and too old),
if a juvenile lawbreaker needs an adult Christian
friend, if a wife has learned that her husband is
untrue to her, or if trouble of any other kind has
come to the home, let all know that the most sensitive heartbeat in the community is that of the
church.

A number of churches have developed "Mother's
D^y Out" programs which provide distraught
mothers of preschoolers cherished moments of
freedom and privacy. Several churches in Houston
are cooperating in a program to receive diagnostic
help from a Christian psychiatrist when counseling
needs exceed the expertise of nonprofessional
Christian counselors. Some churches provide volunteer workers to cooperate rvith the juvenile probation department when youthful offenders need
constructive adult friendship.

The Reiecred
Jesus was a friend to the outcasts of society.
Whether a person was a professional outcast like
Zaccheus, a medical outcast like a leper, a criminal
outcast like the thief on the cross, or a moral outcast like the woman who washed his feet with her
tears, that person found ¿ friend in Jesus. He
would be seen by those whose company would
embarrass others. He would touch the untouchables. He would acknowledge the presence of those
to whom others were blind. He would eat with
those who would be considered unclean by others.
If the church is the bodily expression of the love
of God in the world today, it also will be a friend
to the outcasts of society. It will make itself a
friend of the modern equivalents of tax collectors,
lepers, condemned criminals, and moral casualties.
When, for example, a member of a minority race
cannot buy a house in a certain community, the
situation calls the church to come to the aid and
the defense of the person who has no status in
society. When a powerless person is not able to get
a job or a promotion because of racial, religious, or
sexual bias, he ought to find a friend in the church.
It is obvious that those who practice racial or
AUGUST, 1975

religious discrimination do not advertise the fact.
Therefore it becomes mandatory that the church
look beyond the pious pronouncements of open
housing and equal employment to determine where
the disadvantaged member of the community is. It
may be that his children are persecuted in school.
It could be that he is unnecessarily harrassed by
the police. Possibly the real estate interests of a
city are discriminatory against certain races.
Wherever the hurt is, that is where the church
needs to be involved. The reason for that is that
the church is the body of Jesus and that is where
Jesus would be. He was a friend to those who were
rejected by others.

The Sick, Blind, Crippled
How the sick loved Jesus! They followed him
around. They called to him. They crowded around
him. They touched him. In him they saw not only
healing but hope. This was true even of those who
had such discouraging disabilities as leprosy or
lifetime blindness. Those on whom all others had
given up found in Jesus a real friend.
Since the church is the body of Christ it also will
be a friend to the sick. This is not an easy ministry.
It involves far more than a cheerful duty call on a
hospital patient periodically. It involves coming to
understand and experience to some extent the confusing combination of physical discomfort, anxiety
of diagnosis, and re-orientation of identity and
capability. There is a great emotional cost to be
paid for the privilege of ministering to the sick.
A terminal leukemia patient who has since died
told'me recently that the "religious visitors" who
came by his room from week to week were really a
drain on him. They meant well but they did not
pay the price of sharing the burden of his sickness
so they could speak true words of hope and love.
Eventually it was necessary to revoke their visiting
privileges because the patient's illness became so
severe that he could no longer be expected to accept the burden of their visit.
I know hospital visitors who make dozens of
visits every week but who do not aPpear to do any
significant sharing of either pain or faith. Fortunately I also know some who give of themselves
and of the Lord to every patient. They are a help
to physical healing as well as spiritual sustenance.
Ãs'one means of relating to the needs of the
sick, the Burke Road church has for some time had
six regular appointments per year with bloodmobiles. On three of these occasions the blood
given provided a blood insurance plan which guar339

anteed all of the blood needed for all of the members of the congregation and their families. Within

tunity, even after offenses which force them out of
the regular classroom, to complete their year of

able

work and continue their education on schedule.
The Burke Road church also has, as expressions
of its friendship to children, year-round youth
activities, a summer education and recreation program, and, in cooperation with the City of Pasadena, a neighborhood park.

the congregational family, those who were

could give blood regularly. Thus, even rhose who
are older or ill and who can never give blood themselves can have all of their needs provided for.
On the other three occasions per year, blood was
given for the use of Ben Taub Hospital. Ben Taub
is the county hospital which works with the indigent. All of this blood, over a hundred unirs a year,
was physically pumped by the heart of the church
to be transferred into the bodies of those who are
both sick and poor. Those who receive it will never
even know where it came from. Those who give it
never see the people ro whom it goes. Yet this is
one way a church can reach out to its community
in the name of the one who touched lepers.

Children
"Let the children come to me," Jesus said. The
church which is intent on being his body will be a
friend

of

children. That friendship can be exin a lot of ways. A church might begin by
making its classes and worship services friendly,
comfortable places for children to come. Creating
experiences in which children learn that God loves
them and approves of them will go a long way
toward establishing a lifelong good relationship
with God. Special worship periods for children can
make church a meaningful experience in which a
child can participate actively. Otherwise it is a
meaningless endurance test to be borne passively.
\üith the large number of working mothers in
today's society, it is vital that preschool education
and d^y care be provided with more than a
commercial motivåtion. The church can provide it
in many communities. Because it lacks the profit
motive and in many cases has usable facilities
already constructed, the church can afford excellent teachers and a low teacher-student ratio. The
pressed

program of the Burke Road Church has been recognized in the community as such a model program
that nearby San Jacinto College has made the
Burke Road program its lab school. The College
sends its student teachers to Burke Road to train
for excellence in pre-school education.
In a most unusual cooperative effort between
the school district, the probation department, the
police department, and the Burke Road church, a
Community Guidance Center has been operated
for two and one-half years in the church building
for youths who would otherwise be suspended
from school. This is a real expression of friendship
to young persons in trouble. They have the oppor-
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The Forgotten
One of the very touching stories of the gospels is
the one in which the sick woman slipped up in the
crowd to touch the hem of Jesus' garment. The
woman had been ill for twelve years. She had spent
all of her money on futile attempts to get medical
relief from her ailment. She did not feel worthy
even to occupy any of the Lord's time or attention. She just edged her way close enough to reach
out and touch his garment in the desperate hope
that in touching there might be healing. She was
healed, of course. She also learned that Jesus had
time for her. He blessed her.
We do not even know this woman's name. Thus
she becomes a symbol of the nameless and forgotten people of our society who need so much to
have a friend. The Lord's blessing to her becomes
an imperative to his body, the church. Who are the
forgotten in our society? They certainly include
the elderly. One church has an Honor the Aged
Sunday each year in which more than one hundred
old people are brought to the church building to be
honored, loved, and fed a homecooked meal. A
primary department has adopted elderly friends
whom they visit and sing for. "I don't know what
I'd do without this church," is what one widow
recently said about the support she gets from her
church to break the loneliness of life.
The poor are also often forgotten. Churches can
provide food, clothing, and help in finding jobs.
They can make medical, legal, psychiatric, and
family counseling services available.
The church's tender heart will certainly be
touched by God's special children, the retarded
and the mentally and emotionally disturbed. Special Sunday classes as well as weekday schools can
be provided either by the church itself or in cooperation with public agencies who can provide professional competence.

The church then that lives as the body of Christ
and takes seriously what it means to bê his body
will reach out in a thousand different ways ro
touch and bless the families which surround ir.

,ñr\
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A}dDTHTBAPTTHTS
A PERSONAL
ANALYSIS

OF A DAY OF STUDY

IN HOUSTON

George Raymond Beasley-Murray

WHERE DO Churches of Christ and Baptist
Churches stand in relation to each other and to the
will of God?
Events have a way of reviving such long{ost
questions. Such an event happened recently in
Houston, when several ministers and teachers from
these two brotherhoods gathered at the South
Main Baptist Church. They met to talk with G. R.
Beasley-Muftay, a British scholar now teaching at
Southern Baptist Seminary in Louisville, Kentucky.
A lot of baptismal water has flowed under the
bridge since these two peoples seriously and calmly
Lynn Mitchell, Jr., teaches Protestant thought at

St.

Thomas University, Houston, Texas. He is a member of the
Bering Drive Church of Christ, and a candidate for the
PhD. degree in Religious Studies at Rice University.
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considered togetber the question of what God wills

for them to be to one another. Since the tragic,
seemingly final breakdown

of dialogue at the

close

of the 19th century,t relationships between

the

two brotherhoods in the United States have been
anything but brotherly. Contacts have been limited
generally to sometimes blood-curdling debates,
prosclyting, and some isolated, largely ineffectual
attempts to be open to each other.
Even at the Houston meeting no one seemed to
envision the imminent rise of the one, great
"United Church of Christ" (Baptist). It was not, in
fact, a "unity meeting." Rather, sponsors called it
"A Day of Study,"2 but it was probably more unifying in that format than most unity meetings. In
fact, none of the traditional bad blood was evident
throughout the day.
From Bunyan to Spurgeon to Beasley-Murray,
AUGUST, 1975

we have come to expect unusually rich insights
from British Baptists. Beasley-Murray did not disappoint us at the Houston meeting. We found him
to be true to his published word "The impression
'
must not be given that my interpretations are characteristic of Baptist thought generally. . . . I have
striven to interpret the evidence of the New Testament as a Christian scholar, rather than as a member of a particular Christian confession."3
That attempt at objectivity has won BeasleyMurray a less than overwhelming reception among
some Baptists this side of the Atlantic, for he has
emphasized the significance of New Testament
baptism more than some would wish. Few of the
Church of Christ representatives at the meeting
needed to be convinced of the importance of baptism; but all of us learned that competent, critical
study of the biblical material can help us deal more
adequately with questions which have continually
arisen over the years.

AREAS WE PROBED
What of the real relation between baptism and
faith, baptism and repentance, baptism and church
membership? Have our traditional formulas
adequately conveyed the profundity and excitement of New Testament "conversion-baptism"?a
What about "baptismal regeneration," baptism as a
"work," baptism and the "age of accountability"?
What is the relationship between baptism in water
and baptism of the Holy Spirit? While we cannot
summarize here the ways these issues were dealt
with at Houston, there was little that was raised
there that is not extensively covered in BeasleyMurray's two books on the subject. I refer you to

quite problematical among Churches of Christ.
This problem points up the sad shortage of serious theological concern and the lack of pastoral
earnestness with which many such problems are
viewed. Serious literary and public discussion of
these and other psychologically and sociologically
difficult problems is scarce among us. Yet every
located preacher and every eldership meets these
issues. What can be done?
Beasley-Murray's answ€r focuses on three
points: the biblical materials, the experience of the
churches in history, and serious theological reflection.
The biblical materials, he pointed out, need a
thorough restudying, including 1 Corinthians 7:14
"which has been completely erased from Baptist
Bibles."6 The experience of the British Baptist
churches, he noted, has led them to conform, more
or less, to the catechetical practice of the ancient
church-they provide concentrated pre-baptismal
instruction for the children of Christians. They are
then baptized when it is judged that they are ready
(usually not before age thirteen), and instruction is
continued as to the implications of conversionbaptism for the Christian life.
Concerted theological reflection is perhaps the
point most lacking in our own fellowship. Taking
Beasley-Murray's counsel we would reject a hitand-miss approach in favor of the courâge to attack
it forthrightly with all the biblical and theological
insight which we can muster as a people. This work
is the work of the church, with its ministers, its
Bible scholars, and its theologians. Individual
preachers and other members of the churches
should not be allowed to flounder like isolated fish
on the beach. The common life and theological
concern of the churches must be taken more seriously.t

these.5

What was new was that Baptist and Church of
Christ ministers were discussing baptism (of all
things) as though perhaps none of us had all the
answers-and as though the word of God might still
hold a few profound surprises for any of us.
Dr. Ken Chafin, ecumenically respected minister
of South Main Baptist Church, introduced a problem wh.ich Baptists are having to face up to more
and more: the lack of a "theology of children."
What is the relation of the child of a Christian
family to the church? When can the child really be
considered a believer, a prospect for baptism and
church membership? In our terms, what is the age
of accountability? The question may be more critical among Baptists (baptism of four- to six-yearolds is becoming not uncommon), but it is also
AUGUST,
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BAPTISM AND THE SPIRIT
Other areas relating to baptism deserve mention.
One is the relation of water baptism to baptism of
the Spirit. The discussion indicated that the interpretation of baptism of the Spirit common among
Churches of Christ would be considered unbiblical
by most scholars. Instead of being unavailable to
anyone since Acts 1.0, "Holy Spirit baptism in the
New Testament naturally is in relation to Christ
and the beginning of the Christian life," BeasleyMurray said. "Baptism in relation to Christ has to
be baptism in relation to the Holy Spirit."
Beasley-Murray had two other points to make
about baptism-one to Baptists and the other to
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Churches of Christ. To Baptists he said, "l think
it's high time we Baptists ceased ro use the term
'mere symbol."' There was vigorous nodding in
agreement among Church of Christ participanrs.
Some heads halted in mid-nod, however, when he
ptoceeded to illustrate his point nor by describing
the experience of baptism, but tbe Lord's Suppei.
It was apparent that many of us had not examined the paradoxical way we reject the term "mere
symbol" with reference to baptism, but accepr it in
reference to the Supper. The Baptist reaction to
the assault on popular Baptist theology was hard to
assess. Some seemed somewhat taken aback, but
some displayed unfavorable reacrion openly. Dr.
John Bisagno did quesrion, rarher defensive ly,
Beasley-Murray's application of John 3:5 to baptism ("born of water") later in the discussion.
After chastising (he thought) the Baptists,
Beasley-Murray turned to us. "For the sake of the
gospel and our people, we should cease using the
word 'necessity' [with reference to baptism] ." In
Latin, he went on, proper distinction can be made
between "the necessity of order" and "the necessity of being." Baptism is the former, nor the
latter. "But you can't say that in rural Kentucky. . . . We have to use plainer language."

Meanwhile, what about us? Can we maintain a
strong theology and practice of baptism and still
find a way to recognize full-fledged brothers
among unscripturally baptized peoples? Even for
some of the more open-hearted the Houston session seemed to bog down here. For some, it
seemed that Beasley-Murray had finally come to
stand for two completely irreconcilable positions.
"I've got to expose myself," he said. And he did.
"The heart of baptism is God dealing with man,"
not the mode. "It is possible for God to deal with
man apart from the sacrament-as indeed we have
to recognize, brethren, the majoríty af the Church
of God has done from the third century onwards.
The church has been kept in being- by grace,
despite its loss of baptism and despite its misuse of
the Lord's Supper."
This is a position not substantially different
from that of Barton Stone and the Campbells. But
it still goes down hard for many; and it still represents a two-horned position which is difficult to
manage consistently. Maybe, as Beasley-Murray
suggests, grace is the key. We neecl to think and talk
about it.

THE MAN AND HIS METHOD
WHO IS OUR BROTHER?
The difference betwee n the "necessity of order"
and the "necessity of being" brings us to a crucial
problem. In all the confused theology and practice
of baptism in the churches, who is our brother in
fellowship with Christ? What about those who have
been "improperly baptized," or not baptized at all?
Among Churches of Christ in general one is not
in Christ if he has not been baptized, or immersed,
as an adult believer for the remission of sins. For
this reason, the session on "The Unity of the
Church" was probably much less successful in attaining a concensus among the participants at the
Houston conference.
As a beginning point, Beasley-Murray pleaded
that at the very least Baptists and Churches of
Christ should stop baptizing each other. " 'Alien
immersion' is a bit of vocabulary that we have to
come to the U.S.A. to learn," he said. Beyond this,
he was quite hopeful that the great strides already
made in the Church of England and in other European churches toward believers' baptism would
continue. He agreed with Karl Barth that there is
greât hope for baptismal reform among Roman
Catholics because of their new-found "openness to
the word of God."
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Two things struck me as especially important for
us in the Church of Christ ro learn from BeasleyMurray as a man and as a Christian scholar. First is
the unhesitatingly courageous competence with
which he comports himself as one "under the
word." Dr, J. D. Thomas expressed for most of us
a peisonal appreciation ro Dr. Beasley-Murcay for
his dedicated scholarship without fear of the reaction of those in his own tradition.
Dr. Thomas concluded his statement with what
must have been the most poignant question asked
aIl day: "Would you speak to us a word about that
kind of honesty and courage?" Beasley-Murray's
answer was forthright and consistent with the position of his published work, "If it is right, it must
be done." He leaves the strong impression that
"New Testament fellowships," such as Churches of
Christ and Baptist Churches claim to be, should
cease tølking so much about being biblical and start
being more biblical-by taking biblical srudies more
seriously.
That leads to the second important point we
may learn from Beasley-Murray as a Christian
scholar. In company with other British evangelicals
(John R. Stott, C. S. Lewis, er al.), Beasley-Murray
is not a fundamentalist in the American sense ar
AUGUST, 1975

all. This does not mean merely that he is not a
dispensational premillenialist. It means that he has
not bound himself to any scholastic or rationalistic
doctrine of inspiration or "inerrancy." He makes
full and unhesitating use of the tools of biblical
criticism. Like Lewis, he may at moments envy the
simplicity with which fundamentalists approach
the Bible. But, again like Lewis, he finds it dangerous "to prescribe what God must have done Iin the
inspiration of the Scripturesl-especially when we
cannot, for the life of us, see that He has after all
done it."8

What we learn from this approach is that we do
not need to impr-ess a 1,7th or 19th cenrury theory
of inspiration on the Bible, or press for artificial
harmony in every detail, in order to take Scripture
seriously. Beasley-Murray does nor comprómise
biblical authority; he simply proceeds under the
assumption that the biblical material itself provides
a more adequate basis for determining what is
biblical, than does an abstracr, extra-biblical theory
imposed upon it.
Conversations among some of the Houston participants indicated that Beasley-Murray's scholarly
method was, to some, incomprehensible. They
were thoroughly convinced that he was conservative, evangelical, and zealously biblical. Yet he
seemed to take quite seriously the critical study of
the Bible (discussing, for instance, the form history
of Matthew 28 18-2O). That this was confusing indicates that the nature of the biblical materials is
still largely unknown among us. Our journals and
educational institutions need ro confronr this problem with the sort of honesty and courage we found
in Beasley-Murrây.

finds hope where people have simply "come togetber, around the Bible and in worship"-studying, worshiping, and serving the Lord in the world
together.
Something like that happened in Houston.

NOTES
I

Church of Christ leaders called a conference on union

for April 2 and 3,1841. Unfortunately, no Baptists showed
up. Toward the close of the Civil War, Baptists led by Dr.
W. F. Broadus began a move toward Baptist-Disciple union.
Moses E. Lard reacted harshly to these moves: "lt is an
insult to the name of Jesus Christ which we wear to even
confer with [Baptists] ." Why? Because they "look on us as
apostates from the Church of Christ, and as having forfeited

our claim to be held as Christians, and what the vast
majority of them now seek is that, in penitence, we shall
return to them. . . ." Cited in Louis and Bess White
Cochran, Captiaes of the Word (Garden City, N.Y.:
Doubleday & Company, L969), p. 167.
tsponrors from Churches of Christ, as listed on the
literature, were J. D. Thomas, Reuel Lemmons, Dan
Anders, Richard Jones, Joe Schubert, and Harold Hazelip.
Baptist sponsorship and participation was localized and

disappointingly small. Participants did include, however,
Ken Chafin and John Bisagno, ministers of the largest
Baptist churches in Houston.
3Preface to Baptism in tbe New Testament (Grand
Rapids, Mich.: Wm. B. Eerdmans, t962), p. iv.
a

Beasley-Murray's favorite shorthand term for the signifi-

cance of New Testament baptism.

sln addition to Baptism in tbe Neu'festament there is
Baptism Today and Tomorrow (New York: St. Martin's
Press, 19óó).

HOPE FOR RECONCILIATION?
Having thus dealt with us and with his material
with such openness, what would the British Baptist
suggest regarding the question immediately àt
hand? What should Baptist Churches and Churches
of Christ do from here?
"We ought to attempt by our adherence togetber to the word of God and by our constant,
careful searching of the word of God learn togetber
to live a reconciled life and our churches to be
communities reconciled to one another.
"I think that Baptists and Churches of Christ
can do this better than any other group . .. and I
hope we rise to our God-given opportunity."
He finds little future in "schemes of union." He
AUGUST, 1975

6The passage reads, "For the unbelieving husband is
consecrated through her husband. Otberwise, your cbildren
would be unclean, but øs it is they are boly." While this
passage may not be erased from Bibles in the Church of
Christ, I have never seen it in any of our lists of sound
doctrine.

TThe literature is, unfortunately, scant, even among
those who practice believers' baptism. Beasley-Murray
recommended the only book he knew on the subjectBøptism: Call to Commitment-but he could not recall the
author and it is apparently out of print. Ken Chafin told us

of Gideon Yoder's The Nurture and Euangelism of Cbildren
(Herald Press, 1959), a fine example of the biblically and
socially sound work which is being produced by the
Mennonites these days.
EC.

S. Lewis, Reflections on the Psalms (New York:
Harcourt, Brace & World, 1958), p. ll2. A good introduction to the matter is George Eldon Ladd's New Testament
and Criticism (Grand Rapids, Mich.' Wm. B. Eerdmans,
t966\.
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South African "Confegsin&_Church"--The dlrector of the Christian InstiAfrica dlscLosed in Johannesburg that steps are being taken
tute of Southerntfconfessing
churchtt similar to that which was formed in Nazi
there to form a
Germany, because of go'vernment action against Christians opposed to apartheid.

Hairston Convqntion Speaker--Andrew H"ir"torr, Atl-anta minister and Mission
board member, addressed the recent assembly of the North American Christian Convention in DetrolË, on holu Ehe gospel of Christ is designed to meet al-l- human
needs, not just the splritual. The convention, composed of Independent Christian
Churches, regularly lncLudes a represenËative of non-instrumentaL Churches of
Chrlst on its annual program.
Lutherans Fear Spl-i!--Fears of a schism in Ëhe Lutheran Church-Missouri
Synodh@ecentconvention1nCa1iforn1a.Thecon!roversy'
whlch centers over a fundamental-ist versus l-iberal approach Eo the scriptures,
was sharpened when a ttrumptt seminary, caLled Serninex, was fotmed. Dr. J. A. O.
Preus, arch-conservative president of the synod, apologized f.otrrimpatienttt and
ttsarcasticrt behavior. The Anaheim convention, however, called for the cLosing
of the unauËhorlzed seminary and the strict alignment of district presidents
with the Synod by-1-aws
Mgzambique Bans Infant Baptism--President Samora Machel has banned infant
baptism in Mozambl-gue on grounds that the practice inÈerferes wlth the fundamental
principl-e of freedom of bel-ief. The move'is seen as directed particularl-y against
the Roman Catholic Church whose bishops and priests vrere accused of acting as
ttconunissarsrt for fascísm by Presldent Machel, leader of the liberation movemenÈ
that took over the governmenE in June.

Religious Freedom GuaEanteed--The ConrnunisË government in South Vietnam
has given reneriled assurances of rel-igious f,reedom under the new regime. Representatives of Chrlstian denominations were tol-d that the 'r1-ong-tertnrr pol-icy of
Lhe government was to ttguarantee freedom of belief.tt Meanwhile, some reports
l-ndicated Ëhat ts¡o Buddhist sects were puËting up míLitant opposition to the new
Conrnunist l-eaders of their country.
Honorarv DeÊrees--Abilene Christian Coll-ege has awarded honor¿ry doctoral
degrees to El-dred A. Cayce of St. Louis, Mo.; Roy Coffee of DaLl-as; and Ed N.
I'Iishcamper of AblLene. Cayce and Coffee \dere cited for civic leadership and as
Ilishbenefactors of ACC, of which Coffee is a member of the board of trustees.
camper, a Baptist, rúas lauded for civic l-eadershlp and for being a t'champion of
moralityil as editor of the AbiLene Reporter-News.
16
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Tax Exemption Threatened--The Internal Revenue Service has promised that
church related primary and secondary school-s will lose Èheir Ëax-exempt staËus if
they refuse Èo admiË studenËs of any racial or ethnic group. The ruling will
apparenËly affect not only so-called I'segregation academies" begun by souËhern
churches, but also schools operated by certain all-black religious groups. . . .

Littell Sued--Dr. Franklin Littell (a participant in the Pepperdine conference reported on in this issue) has lost a libel suit brought agaLnsË him by
conservative columnist i,Iil-liam F. Buckley, Jr. Buckley was awarded $7,500 in
punitive damages after Littell referred Ëo him as a t'fel-low travelerttof Èotalitarian

movemenËs....

Anv Name That Fits--An Episcopalian who converted Ëo Islam cannot adopt
religious name because it is Èoo long. A Superior Court judge in Connecticut said that Bruce Brast could not change his name to Abdullah Al-Badri Ben
Alexander Brast because it does not fit standard forms and records. . . .

a

nehr

No Church Takeover--Roman Catholic Archbishop Thomas l,Iinning of Glasgow,
Scotland, became the first Catholic prelate to address Èhe Church of Scotland
(Presbyterian) at the churchrs General Assembly recently. Winning said that
Christian unity "will not be achieved by one Church taking over". . . .
Too Soft?--The usual response of Christian ministers to problems of drug
addiction and alcoholism is too soft, according to Ëhe presidenÈ of a drug treatment center in New York City. I^Iilliam B. OrBrian said that merettcompassionrr is
a count,erproductive treatment factor. t'Christ challenged the cripple, rArise,
take up thy pallet and walk.r He did His share and then charged the young

cripple to start moving,tt OtBrian said....

in t,he Church--An Ohio church courË (Episcopal) has rebuked the
who ordained the churchrs first v¡oman priest, but then declared that
church l-aws barring women from the priesthood arerrunjust, inequit,able, and unfair.rt The court apparenËly sided with Episcopalians who favor Èhe ordination of
\tomen, but only afEer church laws are changed to allow the move to be a fel-lowshlp-wide acËion....The Anglican Church in Canada has accepted the ordination of
!ùomen, but has al-l-owed bishops who oppose it to refuse Ëo perform the ordinaÈion
ceremony. The church has been criticized by other Anglicans for not waiting untila worldwide change can be agreed on....NineËeen members of a Roman Catholic/npiscopalian study group have agreed that questions ràised by the issue of ordaining
\,rtomen cannot be adequatel-y answered by "the mere citing of traditional practices
I^Iomen

priests

of bel-iefs"....
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Cboosing a Sex Etbic: A Jewish Inquiry, by Eugene Borowitz. New
York: Schocken Books, 1969. 12O
pp. (plus 5O pp. appendices), $1.95.

adults are among the most naively
vulnerable to such subtle pressures.
Hence one of his primary purposes is
to encourâge readers to think for
themselves-regardless of whether or

Cboosing a Sex Etbic st¿nds out
among the growing mountain (or slag
heap) of recent publications on sex as

not they accept his conclusions.

a very good book. It grew out of
Eugene Borowitz's discussions with
young people ¿nd adults in his capacities as a Jewish rabbi and a professor
(of education and religious thought) at
Ilebrew Union University.

Borowitz's focus is simple, posing

four approaches to sex ethics encompassing the alternatives offered today.
These are stated in their most persua-

sive form, then probed

to

disclose

underlying values and accompanying
difficulties. Borowitz concludes with a
personal reflection on the contemporary moral climate and the decisive influences shaping it.
Borowitz sees the contemporary in-

dividual as able

to say little

At the

concen-

tration on sex," heightened by the
mass media with their own exploitative economic ends.
The author points out technology's
role in grânting escape from mores regarding pregnâncy, disease and detec-

tion, In this he

sees

the

tendency

simply to echo the prevailing moodherd mentality-as crucial, destroying

the fiber of moral consciousness.
Emphasizing the non-reflective and
over-propagandized nature of our
society, Borowitz indicates that young
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proposes

marriage,

adoption, single parents, abortion-

point up the need for

protecting

created life.

Thouþh Borowitz does not defend
the legitimacy of extra-marital sex, he
holds that the precautions of careful

as Íhe repression of sexual energy,
which warps and deranges personali
ties. It may even take on messianic
proportions, arguing that wars, crime

and poverty are all to be understood-and cured-in light of their
basis in repressive sexual mores.

This alternative may be further

extended in either of two directions. It
may subscribe to a mystic, transcendent view of sexuality, in which the

sex âct is taken to be the fullest expression of human creativity. Or, in

pre-

the fashioñ of Pløyboy's Hugh Hefner,
it may simply argue that sex is the

meditation which may defuse the
electric mood often cited to defend

single most pleasurable experience
known to human beings. Therefore,

sexual irresponsibility.

people should be encouraged to gratify
their sexual needs and capacities without the unpleasantries of guilt.

contraception force a degree

of

Anyone who is so anxious to
protect his mood [as to resist
taking precautionary measuresl
must be using his emotion as a
defense. He is probably doubtful
that the intercourse is right, and

ethics and even less about God. Any
shared system of values is rapidly disappearing from the modern scene;
nihilism lurks beneath the veneer of
elation announcing a "new freedonr."

society an "unnatural, sick

t Borowitz

marital pregnancy-forced

about

This spectre, haunting our whole civilization, is especially operative in the
episodic orientation tow¿rd life ("grab
all the gusto") finding expression in
contemporary views of sexuality. Accordingly, Borowitz sees in today's

outse

universal availability of contraceptives
âs an ethical necessity. Whatever our
ethics, there is near consensus that the
consequences of unwanted extra-

sophisticated dress through generous
use of distorted Freudian insights on
the importance of human sexuality. It
portrâys the greatest evil of our times

he cân only overcome that
doubt by immersing himself in
feeling.
Hence, confronting the issue of contra-

ceptive precautions forces those endorsing extra-marital sex and those
preferring not to think about it to
examine their values and responsibili-

For Borowitz, the truth here is a
half-truth, and is therefore doubly deceptive. Man is sexual. But this approach reduces the sphere of responsibility to the individual and his own
desires ("one ought to get the most
sexual satisfaction he needs") and at
the sâme time reduces the individual
to his sexuality. Even Freud, for all his
emphasis on sexuality, grasped that
the human personality is broader and

more

complex.

Consequently,

Borowitz delineates four types of
contemporary sex ethics: "orgastic
egoism," "mutual consent," "love,"

Borowitz ârgues that this view fosters
an extreme selfishness which reduces
one's own personhood and äehumanizes the other as an object to be used
for one's own gratification.

and "marriage." These are discussed in
order of ascending demand required
for legitimate sex. All are undergirded
by different views of man's nafureusually unexamined. It is this normally
shrouded undergirding that Borowitz
examines and calls to our attention.

exercise commensurate discipline (e.g.,
rest, guard against disease, etc.), which
eventually requires a degree of concern

ties.

Borowitz only reluctantly

recog-

nizes "orgastic egoism" as an "ethic"
at all. It is the old hedonism given

But some cooperation is necessary
in the satisfaction of these basic needs.
lf one believes that he "ought" to act
in such fashion, then he also ought to

for the other person-no matter how
egoistically based. So, even if for the
wrong reasons, this "ethic" admits

a
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"concern" for the other which may
in tension with its

ultimately stand
raw egoism,

Parenthetically, Borowitz intro-

duces a wealth of material in this
framework. For example, he cautions
against the widespread use of statistics
through which many evangelists of the

"new freedom" attempt to

claim

for

persons cannot end in this view.
Such regard can neither permit one to
exploit another nor condone another's

legitimation for sexual relations-or
better, that marriage is the recognition
of what kind of commitment love re-

exploitation of oneself. After all,

quires. For marriage recognizes that
personal existence endures in time and

prostitution claims to involve just such
a contract. If regard for persons is not
abandoned, then, it can only lead to
a more considered appraisal of what
such regard really entails.

scientific status for their views. Statistics tend to becorne norms in the pres-

love, attempts

ent value-vacuum, and statisticians be-

values recognized,

come authority figures.

sustained,
Making love a necessity in legitimating
sexual relations admits uniqueness and
exclusiveness in human sexuality.
There is an âttempt to transcend the

Moreover,

many statisticians gather material with

the intent of influencing practicewhich is less than scientific objectivity.

Statistics may indicate that certain
standards are being disregarded. But

whatever ethical conclusions

are

drawn, while they may be informed by
these facts, are not given in the data

per se. One may conclude that the
standards should be altered; or, conversely, one may hold that people, not

standards, require alteration. Thus
Borowitz warns against the quasiscientific status which a sprinkling of
statistics may lend to value judgments
which are more fundamentally indebted to hidden philosophical biases.

"Mutual consent" is the

second

alternative. This approach maintains
high regard for sexuality but attempts

to keep it from over-riding one's
for other persons. It recognizes that the freedom of orgastic
egoism is too free; though it still
concern

follows the "sexual imperative," it also
wants to acknowledge concern for
what persons mean to one another.
Sex, in this view, is a strictly private
matter between two persons only requiring mutual consent. Consent, however, is easier to find than love, and
the meaning of "consent" is problematic and difficult to establish-particularly in a privatized context. More-

over, this view, without any

such

intention, may easily become "mutual

The third alternative, the ethics of

to do justice to the
but insufficiently
by the ethics of consent.

strictly biological dimensions

and

affirm something more fully "human."
Hence the love ethic severely criticizes

the previous approaches for demand-

ing sex by making it casual and
common. That which should be
intimate becomes worthless by becoming ordinary. Love, according to
the love ethic, involves more than con-

sent-it includes sharing, giving of
oneself, a continuing openness to and
support of the other person.
Still, our society exploits love by reducing it to sexual terms. To make
love the requirement for legitimate sex
necessitates, especially in the present
era, serious efforts to certify its own

legitimacy. Real love cannot forego

self-examination. It avoids exploitation in every way. In contrast to the

"love" that demands, "lf you loved
me, you'd . . .." re¿l love knows, "lf I

really loved you I'd stop pressuring
you." Real love thus attempts to
sepârate itself from temporary infatua-

tion and

emotional caprice through
the exercise of hesitation. It recognizes
the duplicity of the self with itself and

the insufficiency of defining love in
terms of monetary relationships. This
consciousness brings us to the ethics
marriage.

of

exploitation." Therefore, Borowitz

The marriage ethic recognizes that

argues that, in the final analysis, regard

love is a necessary but insufficient
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in society, Consequently, it sees that
love requires a commitment to the
other beyond the present moment.
And it requires an ¿cknowledgment on
the part of both parties of their
existence within and responsibility to
society. Thus marriage involves a
public statement of intention regarding whom we have chosen and what
we have pledged to each other. It deprivatizes the relationship and forces
us to examine ourselves, making it less
likely for us to lie-to ourselves ând ro
others. Marriage also recognizes the
claims of family, church and broader
aspects of the community-and their
involvement in our responsible
sexuality. At the s¿me time, however,
marriage also casts a shield of intimacy
and privacy over the sexual aspect
which is publicly acknowledged.
Consequently, marriage emphasizes
loving practices in addition to isolated
acts. Marriage is the practice which
sustains and fulfills rhe valid insights
encountered among these competing
views of sex, at the same time meeting
the objections to which they give rise.
To be sure, it is no panacea and mistakes are made, But marriage is the

place where honest reflection on

sexual responsibility must lead. Ir is
the practice which most protects both

partners from exploitation, nurtures

the life which they creare, and
acknowledges their responsibility to
the community at large.

Cboosing

a Sex Ethic is a well-

conceived and clearly written book.
More than this review has indicated,

Borowitz avoids easy answers. He
nowhere displays the rhetoric one so
often finds in religious treatments of
sex. Nonetheless, he occasionally turns

(Continued on page 22)
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dent" (oh, how I hate

A relative hermeneutic . . .
Having read with some appre-

ciation the article by

Mrs.

Holley, my interest prompted me
to address her remarks.
Certainly, there exists in scripture the tension between cultural
particulars and divine univers¿ls.
This tension increases with every
attempt which seeks a clarification of issues in a more definitive

fashion. While definitions aÍe
needed so that divine universals
may be applied to contemporary
problems, i.e. feminism, Mrs.
Holley's solution, which tends
toward hermeneutic pragmaticism, suffers greatly.

It suffers, first, from a poorly
integrated hermeneutic. Scripture is certainly a cultural product but not wholly so. By what
hermeneutical principle does one
discriminate between particular
and universal? Of course, all
interpreters discriminate at some
point (from ve ils to footwashing),
yet at some point a universal
must emerge. Mrs. Holley's relative hermeneutic leaves me quite
uncomfortable.
Is Mrs. Holley clouding the
issue when she addresses "Woman's dignity?" Her general principle is reasonable and scriptural.

But, while dignity is an

issue,

more important isSues remain un-

answered. What is the implication of "dignity" when actualized in the Christian community?
She addresses "what" very well;
her combination of scholastic
ability and literary style are commendable. However, my question
now, is "so what?"
Coming from an "indepen-
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those

categories) persuasion, I find
your journal provocative, enlightening, and irritating.
SAM J. EARP
Minister, CommunitY
Christian Church
Sunnyvale, California

fully the freedom I have in Christ

will allow me to attempt more
than I would formerly have
dared. Thank you

amount

of

for your usual

in

courage

printing

unpopular views.

May God bless you -

and

Mission.

FRANCES WHEELER
Knoxville, Tennessee
Studying, praying,agonizing . . .

.

My husband and I have subscribed to Mission almost ever
since publication was begun, and
we have found it a consistant
source of inspiration. However,
for me personally, the March
issue, "Women in Christ Today,"
has been more stimulating and
inspirational than any other.
' I've spent many months studying, praying, and agonízing over
the proper role of women in life
generally, and in the church.
While I may not agree with every
point of Bobbie, Lee Holley, my
basic conclusions are nearly identical to hers, and it was thrilling
to see them expressed so clearly,
and with such good supporting
evidence.

We so desperately need to
make changes in our church
structure, in order to allow all of
us, not just male members, the
freedom to use all talents and
abilities. The realization that
these changes will probably not
be accomplished even within the
lifetime of my generation is depressing. However, freedom is
partly a state of mind, and Mrs.
Holley's articles have set me free.
I must work within the maleoriented structure of our organization, but just realizing more

Explorationanew...
When we learned of Bobbie
Lee Holley's part in the seminar
conducted by Austin women in
the Fall of 1974, we wanted her
to come to share her thoughts
with us. March 7-9th,1975, Mrs.
Holley was with the women of
Indian Springs Church of Christ
and guests from the area. It was a

provocative, challenging and
timely period of study. We are
continuing this study with the
aid of the March issue

of. Mission,
and we anticipate coming issues
which will feature more of Mrs.
Holley's writings.
Needless to say, we too drew
censure, even for having provided
an opportunity for the exploration anew of familiar scriptures.
Without exception, such criti-

cism was based on hearsay,
rumor and misunderstandings
of the events of the two days.

In our group discussions, of
which there were three during
the weekend, it was painfully
evident that individually we have
studied inadequately and, indeed, tend to escape maturity
and responsibility b1' hiding behind that which we have "always

beentold...."
AUGUST, 1975

of us found ourin total agreement with
Mrs. Holley's statements,

tion nor on most other interesting questions. Now tell me: short
of becoming such an expert that

whether because of being culturally prohibited and traditionbound or whatever, we are in
collective strong agreement with
her statements. Furthermore, we
will try to emulate her own
gentle, loving, teachable spirit.
May God bless and guide us

myself can be counted a scholI to choose which
scholar to believe? The scholars
choose what they are going to
believe, and the people choose
which scholars they are going to
believe. That's the long and the
short of it.
WILLIAM H. DAVIS
Auburn University
Auburn, Alabama

While few

selves

I

ar, how am

all.

HOPE S. RICHARDSON
Columbus, Ohio
I opine you won't be angry . .

There are several new papers
and magazines I receive, at lesser

subscription rates, which
.

As I am a reader of Mission, I
also read what our brethren in
other "Church of Christ" papers
have to say abott Mission.
After preaching the gospel for
the past 44 years as a member of
the body of Christ and observing
the changes, divisions, and party
spirit which seem to dominate
most of our thinking, I enjoy
readingMission.
Though I don't agree with all
you write, I opine (from what
you write) you won't be angry
with me because I disagree.
C. L. EMBREY
Laird Hill, Texas

are

younger thzn Mission, and whose
circulation has far surpassed that
of. Mission I believe that God
truiy blessei those publications
that truly glorify Him, lift up
Jesus as Savior, and edify His

body. Mission is no longer a
witness to these things for me.
Since I feel close to Mission . .. I am regretful that it is
on its way to demise. I sincerely

hope that, under the leading of
the Holy Spirit, Mission may yer
turn about and fulfill its "mission.

"
JON ALLEN
Fort Worth, Texas

Whichscholar?...

GlorifyGod...

I am sorry to say "Please do
not renew Mission for me." It
has, for the most part, degenerated to mere intellectuallized
religious prattle. Even some of
Mission 's editorial board question the virgin birth of our Lord
Jesus. . .

.
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One of your correspondents
says that the authorship of the
Pastoral Epistles is an important
question, and that since most of

us are not fully equipped to

delve into such questions, "we
must rely upon scholars to provide and interpret data for us. "
But the scholars do not agree.
They agree neither on this ques-

Parks series

beautiful . . .

Beautiful! The full series by
Norman Parks "It Shall Not Be
So Among You" is among the
best to be published by Mission.
The research by Mr. Parks is
highly commendable, and I'm
sure the quotes from our "Restoration Fathers" were a surprise
to some readers. I would like to
urge those who found this series
as interesting as myself to read
the articles he mentioned from
Sentinel of Trutb and the books
by Stroop.

The free community

of

believers with only one zrrthority
is, as Parks says, "hard to come

by," especially when there are

such stumbling blocks as the
famous translation "authorized"
by King James.
Please extend my sincere appreciation to Norman Parks for
his extensive research in this
series-and thanks
publishing it.

to you for

STEPHEN TEAGUE
Plano, Texas
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vlews on sex.

sexual responsibility through

There are points with which one
might argue. Conuaceptive availability

practice of continence. Still, Borowitz
makes the valid point that contemporary dating prâctices, endorsed even by
those holding the marriage ethic, are

may make those with
(Continued from Page 19)

"The major problem with our society is not a paucity
of orgasms but the encouragement of
self-interest." Moreover, the typology
of current options is ¿ useful instrument with which to make some sense
out of the near chaos of contemporary
a memorable phrase'

A

unexamined

ethics do some reflecting; it may also,
however, short-circuit the process and
make them doubly vulnerable to advances previously rejected on the basis
of prudence alone. While Borowitz

may rightly argue that such is an
ethical necessity for those advocating
extra-marital sex, responsibility for
procreatiori may be combined with

inimical

to its undergirding

the

values.

Thus he confronts us with a manyfaceted issue which one suspects is
particularly crucial among single adults

with no supporting value system.
MICHAEL WEED
Austin, Texas

NOTE TO OUR READERS FROM THE BOARD OF TRUSTEES

The board of trustees of Mìssion Journal, lnc., gathered at a retreat center near Austin recently for a weekend
of work, rededication, and even a little recreation. lt was
a milestone meeúing, since it was our last session with
Vic Hunter as editor, and our first full board meeting
with the new editor, Ron Durham.
Some eight months ago, Hunter decided to re-enter
the church's preaching ministry. For the first half of the
year he served as editor part-t¡me while ministering for
the church in Trenton, New Jersey. He is also engaged in
field training for Princeton Seminary, where he works
with students with Restoration backgrounds.

The board listened with appreciation as Hunter reflected on his work with the iournal. ln a unanimous
resolution, he was commended for courageous editorial
leadership and for responsiveness to the board's mandate

siastically, and reiterated its traditional respect for editorial integrity and freedom. With his wide experience in
religious journalism and congregational ministry, we believe that he brings unique sensitivity to reader interest,
and an awareness of the struggle for effective faith and
féllowship within our churches. Under Durham's editorship we anticipate that the lournal will continue to be
prophetic and scholarly, raising the consciousness of our
readers in relating the good news of Jesus Christ to the
issues of our time.
Also at our meeting, several new appointments to the
board of trustees were approved, along with Hunter.
They are: Ruth Attebury of lnglewood, California; Bill
Bowen of Trenton, New Jersey; Allen Holden, Jr., of

that the journal have high visibility both within and
without its circle of Church of Christ readers. Hunter
also accepted an invitation to continue his relationship

Fort Worth, Texas; Paul Keckley of Murfreesboro,
Tennessee; Curry Peacock, also of Murfreesboro; Lewis
Rambo of Libertyville, lllinois; David Reagan of Dallas,
Texas; and Mary Lou Walden of Duxbury, Mass.
Each of these new board members was chosen because

with the journal by serving on the board of trustees.
We also welcomed our new editor with enthusiasm
and expressions of affirmation and support. ln dialogue
with the board, Durham pledged to continue Mission's
dedication to incisive iournalism, while seeking an everwidening readership within the Restoration heritage. ln
close touch with its readers, Mission will confront and
nourish, challenge and edify, provoke and minister.
The board endorsed Durham's prospectus enthu-

Mission Journal, lnc.
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cause of open and
responsible Christian journalism. We are an admittedly
diverse group, but we are drawn together in one body
because of our commitment to and belief in this cause.
We invite our readership to ioin us, and to bring others
also, on this pilgrimage of faith.
ROLFE JOHNSON, president

of special ability and interest in the

Board of Trustees
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Our aim in these editorial spaces is to reflect on
world which must never be the same after being
pierced by the cross of Jesus Christ. It was a
wound to cure all wounds, for the cufrents flowing
from that event are still potent for the healing of
a

the nations.
To change the figure, the crucifixion which
caused the earth to quake and to give up its dead
still sends tremors through the modenl world.
'l'hese are currents which continue to free the dead
and to liberate the captives if our spiritual seismic
apparatus is sensitive enough to perceive them.
Because it is Christ's body, the church should be
the first to translâte the shudders of the crucifixion
into shock waves that free the spirit. As the New
Testament scholar Ernst Käsemânn put it, "Jesus
meâns freedom."
We must also remember that there is no real
freedom apart from that shaped in the form of the
cross. If this were a flat earth, merely human
attempts at liberation might suffice. But because
the real world has height and clepth and dimensions
of the spirit, curre nts from the cross, which
bridged earth and heaven, are required. This means
that to speak of human liberation apârt from the
currents emanating from Golgotha is to ignore the
fullness of what it means to be human. For
example, the current struggle for the full personhood of women in the church must be related to
the crucified and resurrected Lord, instead of being
based merely on the whims of a culture seeking a
new trip on a voguish fad.
Yet, these columns intend also to take culture's
currents seriously. Culture is the only conductor
God has for the energizing current of his Spirit.
Currents from the cross do not save "souls" in the
AUGUST, 1975

sense of clisembodied spirits; they save people, in
particular cultures. Christian editorializing therefore rightly describes the ebb and flow of societal
currents as â part of the world which God so loved.
It further must irlterpret those currents in the light
of the cross, aiding and abetting those vitlrations
which possess the liber¿lting power of the Spirit.
Obviously currents from the cross are often
crossecl by other currents. 'ìlhe drift of contenìporary life both within ancl without the church is
often disturbed by cross-tall<. It is easier, even
though not more blessed, to receive than to give
The church had often rather preserve its life in
bigger and better forms than to give its life in
se rvice. Such currents must, quite literally, be
crossed-judged by the crucifixion. 'llhe modern
church must locate itself in the sa.rne historical
stream as those ancient Christians wlro, adopting
the symbol of the fish, swam against the current
and countered the culture which would counter
.

the cross.
'lhe demand this makes on the body requires its
total strength. 'I'o cross anti-Christian currents calls
for the powerÍul strokes of both the right arm and
the left. It is not sirnply that the Restoration
Movement sirould lre so creedless as to be big
enough for both; it is the very natlrre of the body.
Here, then, is a call for the open cliscussion of
differences among beiievers without rancor; an
appeal to mal<e as our "test of fellowship" notlling
less than submission to the crucified One and to all
that entails. And here is a hopc that whether in
concert or disagreement the body rnay receive that
stimulation witl-rout which we all tend to ignore
currents, and disdain crosses, and only drift away.

-Rl)
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British Boptist Czeorge Beosl ey-lvlurrcry
comments on Billy Grohom ond Boptist
ottempts to'preserve the true morks of the church.'

Jimmy Jividen defends the Restorotion principle;
ond the editor reports on o conference uirich osks
u*rether we con pull it off without o visible

counter-culture stonce.
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